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any” Man to pretend ches be chanor now what Gods" 5 
uffice and Truth in God are: for if we do not Know 
this,. tis al one to us whether God be good. or not, nor could we 
| imitate A Goodneſs, for he that imitates, endes warn to male 
like ſomething that he knows,. and muſt of: neceſſity haue 
_ ſome of that to which be aims to be like, Sothat if we had 
i no certain” and e Notion of the Goodneſs and Fuſtice and 
Tb af: God, he would be altogether anunintefſigible Being; ant 
Ri which conſuſts in the Imitation of bim, would be 
„ Tilotibn' 2 vol. 6. p. 15, 16. | 
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— HE Queſtich en d th 
ll Nature of God was eſteer'> d 

one of the moſt abſtruſe and 

difficult . in all Phi- 
the Men of the 


lloſophy, by 
greateſt Learning and Pehetration in the 
Heathen World: Tully, in the Introduction 
to his Dialogue of the Nature of. the Gods,' 
ſays, Is There was nothing concerning which not 
only. the Ignorant" and wlyar,' hut even the 


another, might 5 every one 3 and 1 one 
only could. 
Cotta the Academick, he tells us, How that 
Hiero the Tyrant of Syracuſe ad Simonides 
e We excellent Poct and ee 


1 3 — "= 


. 3 


* Res enim nulla wag 4s * tantopere non folum 
indocti, 2 5 8 


cum tam variæ ſint, tamque inter ſe diſſidentes; 
alterum fieri profetto poteſt ut earum nulla: al- 
terum cexte non 1 ut plus una vera ſit. 


2 5 too) 


= Leatntd differ d 1 much; PL OY 3 finor 


e true. And in the Perſon. of 


ed docti difſentiunt, © Quorum opiniones 


5 04). SEO 


too) wherein the Nature of God conf, ied. „ 


monides requir d a dq s time to return him an 
Anſwer to his Queſtion; and when he wat ask'd 


the next day for his _ Anſwer, he. defir. two 


days: and doubled his time as often at the Ty- 
rant ast d him the Queſtion. . Hiero was 4 lit- 
4 3 d, and ask'd him what he meant b 


ading, ides Yo 
92% e he conf e ay te 


more difficult it ein *1 / II 

But the Light of the Goſpel, 9 ® 
with that clear and diſtin& Method of Rea- 
ſoning introduc'd by the new Philoſaphy, 


has quite alter d the face of things: And if 


Tertullian are the if HateFraliry ß 
| 2 . Was A little 


taken when he 
beau e od, and can unſwer*"rbat 
Queſtian, which ſo : puzzled the greateſt ef the 
Heather. Philoſophers. yet we can NOW, with, 
confidence produce out. en of; 1 And 
expoſe before. the moſt acute Reaſoners the 
grounds we proceed on. We do, not pres 
tend to have 80h, TPFHFE. dire& Notion. © 


. — —— 
*RKoges me quid, aut quatis ſit Deus Auttore 


aar, Siflonide: de quo cum quæſiviſſet hoo idem 


Hierv tyrannus, deliberandi cauſa fibi unum diem 


ſtulavit. Cum idem ex eo poſtridie quæreret, 


iduum petivit. Cum ſepius duplicaret numerum 
dierum, admiranſq; Hiero quæreret cur ita faceret; 
Quia-quanto,, inquit, diutius conſidero, tanto mihi 
. videtur obſcurius. 

is negabit Deum Corpus elle [effi Spiritus 

?* Lib. a. cant. Marc. cap. 16. | 
"1 Firſt Volume of the Apology of the Fathers, late- 
ly tranſlated into Engl. 5 40. of Tertul. Apoll. 
huis 


4 * 
Ma 


| ng wot his Attributes: _ 
„ That he is an Fenda Inmates. 
redly zufinite / y.P erf fell 15 0 and more 2 
cularly that he is infinitely Wil Powerful, Fuſs, 
and God. The voy, BUSTED Joe arrive: at. 
this Notion of God, is by obſerving [the 


ſeveral Perfections that are every, where dif- 


map d in the. Part of the Univerſe; and. 


knowing that, theſe, PerfeRions obſervable | 


in the Univer ſe have 4 Beginning, and Know- 
ing char what has a Beginning muſt receive 
its Exiſtence from another Being, . for no 
Being can give it ſelf a Perfection which it 
has not) we canclude: all. the Perfections vi- 
ſible in the World muſt be Attributes of the 
Eternal Being, from hence all Particular 
Perfections that eilt In time Yoceed.. A 
fox inſtance; ., when we 79 er the goo 
things we 9 chat are adapted. 1 d the 
Gratification, of all gur Facultys, and. 

we and all Men, even to the firſt Man, 
ceiv id from without us, and 08 1 15 | 
am e 3, We conclt th: 


"have Jas] in view, ha 285 Wa tho it 
every day grows-older,..yet.is ſybje&.to no 
Decay, no Diſorder, but that it might laſt 
for ever, if the fame. Almighty Being did 
not exert as much Power indeſtroying It, as 
FO in makings it. And ſince the Uni- 


verſe 


as &") F 
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verſe is HE $itbject on which this Wiſe, Glad; 
ego and Eternal Being diſplays his Per- 
"we Conclude that he eannot be the 
N bichſelf, much leſs a Part of the 
Univerſe; and conſequeiitly that he is a Be- 
ing diftibft from the Univerſe, which we call 


Inmaterial'or not Material. After the ame 


manner. we irrive at all the Perfections that 
we attfibute to God, (which are needleſs to 

be'enutnerated here) and add the term Infi- 
w7h to all theſe Perfections, becauſe nothing 


less than a Being of infinite Perfections can 


be Eternal, and nothing lels can be fuffi- 
cient to be tow f much on the Creatures as 
Gt has done. oh 
Thus ſtands the Queſtion! bf the Wants of 
Gia in tlie opinion of the generality 
Chriſtians, and particularly of almoſt all 


our modern Divines aud Philoſophers, as 


will appear to any otie 'who' will take the 
pains to look into the numerous Diſcourſes 
that have been publiſt'd'. on the Subje&.” | 
Bar this 1 fruitful in Diſputes ef all 
Ege & bd that ſuffers no QOueſtion to Jie 
aL RPA (which Temper! of the Age is 
certalbly very, mach te be commended ; for 
gs to be receiv'd, for Tru b. but 
what upon examination appears fo, and 
there can hardly be any examination where 
there is no debate) has given a new Turn to 
the Queſtion about the Nature of God; and 
notwithſtanding the Light of the Goſpel, 
and the many Diſcoverys in Philoſophy made 
by the Modorns, ſome Men are running into 
the Opinion of Tuly and Simonides, and do 


eſteem the Queſtion of — Nature of God as 


obſcure 


„ RY 
obſcure and doubtful as erer. But this, 
ing a matter of nice 8 not 
generally underſtood in England; 
give as clear an Hiftorical 1 but 7e: 
of as I am 4 370 ie 50 

Nr. Bchle, in his" Eifer avi chic al 


DiBionarys has, in ſeveral Articles thereof, « 


rticularly in the Articles Origin, Pauli- 
Ta 21, cheans, and Zoroaſter, explain'd 
the e cite t Hereticks, 
Ahlen n brief Ghotting to him) l con- 
4 ſiſts in the Belief of three Eternal Being 
one of which is a good, the öther 'a' #3 
&' Being, and the third the material Uni- 
« verſe, which is the Subject whereon both 
& of *em exerciſe their Power, tlie goo 
4 Being produtihg as much Good; and the 
& bad one as much Evil as he can This 
4 Hypotheſis of the Manichæant, abſurd as 
It is, gives, ſays he, a rational Solution 
ok the Original of Evil, which is more 
«thin any Chriſtian "whatſbever;" who 
«maintains the Exiſtence of one only eter- 
& nal e Being can do, whe- 
- ther he he Calviniſt Ariinhli of Soci- 
6 nian 3 unleſs he will have recourſe to this 
e ſtanding Principle of Divines, of capti- 
40 4 varing the Underſtanding to the Obedience 
«of Faith which they conſtantly make uſe 
5 of in the Queſtions of the Creation of 
, Matter, the Reconcilableneſs of the Divine 
© Preſcience with the Contingency of 8 
oy 0 810 oe Liberty of Man, the Doctrine of 
7 — in é the Incarnation and 


5 alkien of the” Son of God, Original 
= d many other Points of the 


« greateſt 


4 5 
ö 4e and Natural:Enil, both which are incon- 


« neſs ip HappineGof, his Creatures, 4! 
2 proper means to attain this End whlich- 


% If he. is.infaitely b 0 
is inſinitely eb BY cc, be 


. & Frech his good Van, holy. eee K* 


2 quagtly * [deſign 


N ron 
17 re. ar- two Fa * Evil t 
Wende \the Evil of Ln, and the 


Pain, which are commonly call'd ae 


ſtent with the Suppoſition of. but © | 
a Being, that is infinitely aſe | 
holy. 4 good: and powerful. For a Hol 15 
8 5 8 mult .dalign the Ho 


« an infiditely wiſe Being cannot but chuſe 


poſes to himſelf, and an infinitely 
<«< powerful Being mh be able to 77 — 
4 all thoſe means; but it is evi 
« both moral and natural Exil a * in 
<«, the World, and that Mankind in paxti- 
<« cular is both miſerable and ſinful, there- 
fore there cannot exiſt. one only 9 
“ Being with the foregoing AFP bytes. - 


ec nat be infinitely wiſe 

e cauſe nothing but ET ifom, and 
« Foreſight, or want pf Pier 2 en 
% can hinder a 8854 


4 he is infinitely wiſe ſe aud Powerful, it ia 
evident he is not ina good and 
<« © or if he is i 19 — 
1, he cannot fail in any of, his 
« Debi — N. muſt ſucceed in t 0 
c and II be muſt ſucceed in them, 
« all, the Events in Nature mull: — 
« paſs. N Rong ad 


3s 131 9 +. 


. Yi Nin © EEE, : . obs : 
* * 23 3 : 1 #4, 
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* 
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te and Pain with which this World abounds, 


F; © and the eternal Damnation of the grea- 


e teſt part of Mankind in the next; and 
e therefore he is not Holy and Good. If 
_ & jt be aid that God permits Evil, and is 
< only the Cauſe or Author of all the Good 
„e jn the World,” he ſays, That Anſwer 
« will by no means clear the Matter; for a 
« Being, which can hinder Evil, but will 
* not, is no more a perfectly good and ho- 
« ly Being, than a Being that is directly 
« the Author of Evil. And if he intends 
& the hindrance of Evil, but is not able to 
ct take proper meaſures to hinder. it, or 
& cannot hinder it, on account of his In- 
c ſufficiency to execute thoſe meaſures, he 
« 1s either not an infinitely wiſe,” or not an 
© infinitely powerful Being“ 
Theſe Objections, and many others of the 
like nature, Mr. Bayle thinks are perfectly 
unanſwerable on the Principles of Reaſon, 
but are effectually baffled and overthrown 
by keeping cloſe to the Holy Scripture, and 
Captivating the Underſtanding to the Obedience 
of Faith; and that we may as well believe 
God to be a holy, good, wiſe and powerful 
Being, notwithſtanding all the Appearances 
in Nature, according to him, evidently ſhow 
there can be no ſuch Being, as we do the Doc- _ 
trine of Three Perſons, each of which, diſ- 
tinctly conſider'd, is by himſelf perfect God, 
without being able to reconcile that to our 
"Notion of the Unity of God; or as we be- 
lieve the Foreknowledg of God, withont 
being able to reconcile that to the Contin- 
gency of Events, and the Liberty of Man; 
5 PO OF ol Rs = 


or laſtly as we believe Men may juſtly ſuf-. 
fer for Original or Bifth- Sin (as our Articles 
term it) that. is, for Sins we neyer com 
6 mit ted, without being able to reconcile ſuch, | 
ſuffering with our common Notions of 
Juſtice. . For, adds he, Reaſon is weak, 
| and not to be rely'd on; and therefore. we 
| believe all theſe things, tho A as 
8 contrary to the common Principles of Rea- 
j 


ſon, as the Exiſtence of an infinitely wiſe, F 
holy and good Being does: | becauſe.the Ho» | 
ly Scripture has in a multitude of Paſſages 3 
taught us theſe Matters of Faith. ] 

But the  Divines, not willing to extend {| 


_ 
—— ——ẽ ñ . — . — - 


1 
f 
j | the Principle of (Captivating the Vnderſtand- i 
4 ing to the Obedience of Faith to ſo many Par- 1 
ſh ticulars as Mr. Bqyle does, have endeavour'd 
1 to anſwer all the Difficultys alledg'd by him, 
1 upon the Principles of their. ſeveral Seats. 
i Mr. Jaquelot &, a. learned and ingenious © 


| Man, bas anſwer'd on the Principles of the . 
Arnlini aus; Mr. Naude I, a learned Mathe- 


A 


1 2. Examen de la Theologie de Mr. Bayle., 808 
] 1706 og FR 4 334. 3-7 ö 0 N 9 Fu , #4 I 
i Suthe !... ² ˙ 5t 2s  Gfioeetiond; IC > ; 
\8 3. Reponſe aux Entretiens de Mr. Bayle. 8 
1 os. Hahne s de eine 
J La ſouveraine perfection ds Diem, Sc. defen- 


I matician of Berlin, and Mr. Placerre || of 
5 FP e eee eee 
if | - * 1. Conformite' de la foy avec la raiſen; ou 
is "Defenſe de la Religion contre les principales Dif- 
li | ficulties — le Dictiona ire de Mr. Bayle. 

1 80 1706. | 

' 
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| due par la droite raiſon contre, tous les objetions: 

i} du Manicheiſme repandues dans les, livres de 
14294 } | 1 5 7 8 J. HET T4 4 10 
[Wi 1 Mr. Bale: de es.... gc 0 
0 | I Reponſe à deu Objections de- Mr. B. $50 
114 A 1 . 
Wi 1707. — | 5 


1 f | Copen- 


Copenhagen, eminent for bis Learning and 


Piety, have anſwer'd on the Principles of the 
Calviniſts; and Mr. Le Clerc * (who makes 
too great a Figure to be diſtinguiſh'd by a- 
ny Character 1 can give him) anſwers on 
the Principles of Origen (who deny'd the 
Eternity of Puniſhments) as Mr. Bayle ob- 
jects under the Perſon of a Manichean He- 


retick: and if you will take their Opinions 


as to one another's Succeſs in this Diſpute, 

you will fiad Mr. Naude aſſerting, That if La Souve 
Mr. Bayle expected no other recompence for line Per- 
ro his Death oven the Chriſtian Religion, be had f. 5. 14%. 
ſucceeded in his Deſign. For the truly Ortho- 

dox were ſilent in his Life- time, and the only 


to Men who had enter'd the Liſts againſt 


him, being Perſons (viz. Mr. Jaquelot and 


Ie clerc) profeſſing an erroneous Chriſtianity 
bad been conquer d in the moſt compleat, mo 


full, and moſt triumphant Fictory that ever was 


© ſeen in the Republic of Learning. Mr. Pla- Reponſe 
cette ſays, The Arminians or Dniverſaliſts aux deux 

bave nothing plauſible ta anſwer to Mr. Bay le. x lan 
And Mr.” Le Clerc fays, That if. Mr. Bayle 159, 130. 


129, 130. 


bad ſeen Mr. Placette's Book, he wou'd have Bib. Ch 
1 7 2 , c 
cover d himſ{f under the Reputation of the Tom. 13. 


Author, and wou d have ſaid that he was rea- p. 415- 
dy to ſubſcribe to his Book without changing 


is Opinion, and won d have pretended that be 
was 45 Orthodox as Mr. Placette. But to re- 
turn to the Kiſtory of Mr. Bayle's An- 


r 1 " 4 


** 


* Parrbaſiana, Vol. 1. p, 310, Bibl. Ch, Tom. 3, 
Þ 289. Tom. 9. 2 103. Tom. 10. p. 364. Tom. 
12. J. 198. ; 8. 5 0 PE > | 
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all bis Labours, than the Glory of triumphing ion dae 
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6 12 2 
ſwerers. Laſtly, Dr. Xing the y of Dublin 
has anſwer'd to Mr. Fajle's Objections in a 
new Scheme, in his Treatiſe De Origine Ma- 
li, printe both at Dublin and at London; 
and with relation to this whole matter, 
we have his Grace's laſt moſt elaborate 
Thoughts in à Sermon of Divine Predeſtina- 


tion and Foreknowledg conſiſtent with the Free- 


dom of Man's Will, preach'd before the Earl 
of Wharton in Dublin, which has ſo plain a 
relation to the foregoing Diſpute, that I 


think the Deſign of his Grace's Sermon 


Pag. 6. 


wou'd not have been well underſtood with- 


out this Hiſtorical Introduction, which I 


have premis'd to the Examination of it. 
The Method I ſhall take ſhall be, 

1. To lay down his Grace's Notion of 
the Attributes of God. 

2, Shew what led his Grace to lay 
down ſuch a Notion. 

3. Offer ſome Conſiderations to his Grace 
againſt his Scheme. And, 
4+ Anſwer what may be objected to me 


from his Grace's Sermon. 


1. As to his Grace's Notion of the At- 
tributes of God. © He ſays, When the Scrip- 
tures fpeak of God, they aſcribe Hands, and 
Eyes and Feet to him e not that it is deſign d 
we ſhou'd believe that he has any of tbeſe Mem- 
bers according to the literal ſi ronification ; but 
the meaning is, that he has a Power to execute 
all thoſe Acts, to the effecting of whieh theſe 
Parts in us are inſtrumental. And when the 
Scriptures repreſent God as afeBed_ Tm 

uC 


(13) 


fuch Paſſions as we perceive in our ſelves, ET 


as angry and pleas d, as loving and bating, a 
repenting and ee, r Reſolutions, _ a4 full 
of Mercy and proved to Revenge: The mean- 
ing i, that he will 4s certainly puniſh the 
Wicked as if he was inflam'd with the Paſſion 


of Anger; that he will reward the Good as in- 


fallibly, as we will thoſe for whom we have 4 
articular Love; that wben Men turn from 
their Wickedneſs, he will as ſurely change his 
Diſpenſations towards them, 4s if be really re- 
ented, and had cbang'd his Mind. And 
erein all conſidering Men agree with his 


Grace. But his Grace goes on, throughout 


his Sermon, to give the like account of 
the Wiſdom, Mercy, Juſtice, Knowledg, 
Foreknowledg, Vertue, and all other At- 
tributes of God; and makes them as 
improperly apply'd to him, as Eyes or Ears, 


Love or Hatred, or any human Parts and Paſ- 


ſions: For he ſays, As the Nature and Paſ. 
ſions of Men are thus by Analogy and  Compari» 
fon aſcrib'd to God, ſo in the ſame manner we 


find the Powers and Operations of our Minds 


aſcrib'd to him; and he inſtances in Wiſdom, P. 7. 
and Underſtanding, and Mercy, which are, ſays 
he, of ſo different a nature from what they are in 
, and ſo ſuperior to all that we can conceive, 
that in reality there is no more likelineſs between 
them, than between our Hand and God's Power. 
And that the Terms of Foreknowledg and Pre- P. 8. 
deſtination, nay of Underſtanding and Will, _ 
when aſerd boa to God, are not to be talen 
frittiy and properiy; nor are we to think they 
are in him after the ſame manner, or in the 


ſame ſenſe that we find them in our _ 


* 


| | 614 A | 
but on the contrary, we are to interpret them ons 
25 way of Analogy and Compariſon. Again, 
sſdom at in us is as different from what we. 7 
call ſo in God, as Light is from Motion. A- i 
gain, There it at great 4 difference between 
P. 21. (theſe foregoing when attributed to God, and as. 


hey are in ur, as between weighing in 4 Ball- 


i 

» . 4 

% : 4 4 
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ſh ance and Thinking, in truth infinitely greater. 
P. 16. Nay he ſays, The beſt Repreſentations we can 
l ö mate of God, are inſinitely ſhort of Truth. And 
| VP. 34,35. laſtly his Grace concludes, That Underſtand- 
90 50 ing, Juſtice and Vertue (by which it is plain he j 
9 includes the moral Attributes among the reſt) | 
11 are not to be underſtood to ſignify the ſame thing ; 

1 EY I _O 1 
oy When applyd to God and to Men. So that ; 
I upon the whole, when we talk ſtrictly and F 
lit properly and metaphyſically, we ought: to | 
| 0 | | ſpeak not only as the beginning of the firſt 
li ü Article of our Church directs us, That God ; 
lb it without Body, Parts or Paſſions 3. but in di- 4 
| j rect oppoſition to another part of it, an 
ha ſiay that he is likewiſe a Being without Wife 
5 dom and Goodneſs, Fuſtice and Mercy, Know: © 
4 | ledę and Holineſs : fince his Grace ſays the 
Ih 4! latter are attributed to God in the ſame im- A 
it proper analogous Senſe with the former. = 
thi 4 The Idea I have given of his Grace's 9 
meaning, may perhaps ſhock the Reader, 
ing | who has always imagin'd, That the Scrip- 
| . | ture only ſpoke analogically when it attri- 
wa buted Parts and Paſſions to God; but. that 
I when it gave him ſuch moral Attributes as 
1 Wiſdom, juſtice and Goodneſs, and ſuch 

. natural Attributes as Will and Foreknow- - 


Ki ledg, it was with deſign that we ſhould take 
them to be really in God as they are in 2 
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"and of the ſame kind, only that he has them 
in the higheſt degree poſſible. '- Our Concep- 
tions indeed f thoſe Attributes do not 
reach the full extent of them as they are in 
Can but yet ſo far as our Conceptions go, | 


they correſpond to the Wiſdom,” Goodnefs, 
Holineſs, Juſtice, Will, and Foreknowledg 
Fer. EIS 3 2 
2. As to what led his Grace to lay down 
ſuch a Notion. of the Attributes of God, 
that will evidently appear to any one who 
conſiders the foregoing Dips, and ſome 
particulars dropt in his Grace's Sermon. 
His Grace thinks, That if the Attributes P. 33. 
of God are underſtood literally and in the 
ſame way as. we find them with us, abſurd 
and intolerable Conſequences would follow. And 
again, If we be allow'd to argue from the At- P. 34- 
. tributes in ſenſe of the words, hardly 4 5 
any one Attribute er Operation of God as de- 
?crib'd in Seripture will be free from the Cavils 
of perverſe Hen. (His Grace ſhou'd have 
cCall'd em Reaſonable, and not Perverſe 
Men; becauſe by ſaying abſurd Conſequences P. 33, 
wauld follow from, underſtanding the Attributes 
of. God literally, he allows thoſe Men he 


# 
4 


calls perverſe to have Reaſon, on their ſide.) ; 
And his Grace does allow in particular, 

That the Foreknawleds and Predetermination of P. 9 
God are inconſiſtent with the Contingency of E- 8 


vents and our Freedom of Will, if his Fore- 


% 
—— 


knowledg and Predetermination are of the ſame | 
: nature with ours. And therefore as the Ab- 
ſurdity of giving Hands and Eyes, makes us ! 


deny God to have any Hands and Eyes; fo.  / 
his Grace denies any proper Foreknowledg 0 
8 | in 


n 1 5 
in God, from the Inconſiſtency of that At- 
tribute with the Contingency of Events 
and the Liberty of Man. The uſe his Grace 
makes of this analogous Notion of Fore- 
| knowledg is contain'd in theſe words: Since 
p. 9. we have no more proper Notion of Foreknowledg 
and Predetermination in God than a Man born © 
ind bas of Sight and Colours, we ought no more, 
_ 1ays he, to pretend to determine what is con- 
ent or not conſiſtent with them, than a blind 
an ought to determine from what he hears or 1 
eels to what Objects the Senſe of Seeing reaches. 1 
And this way of underſtanding the At- 
tribute of Foreknowledg does without all 
ueſtion reach his Grace's purpoſe; for no 


conception of: and to be ſure this me- 
od of arguing clears up the Contradiftion . 
the Fore- | 


between two things, one of which we have 


tion of e and. that W Only © 
ame kind with Fore- 


in ſomewhat of the 
knowledg in us, only Foreknowledg exiſts 
in God after the moſt ſuperlative manner. 
And therefore by underſtanding Foreknowledg 
in a different ſenſe from what is ſuppos'd in 
the Objection, and not a any deter- 
minate ſenſe to the word, all. Objections 
whatever are prevented ; for no Man can 
object to he knows not What, all Objections 
ſuppoſing a meaning to the Propoſition ob- 
jected againſt. ; 1 8 


5 | Iy ſuppoſe that we have a determinate No- 


| [ | vinc'd that there was as much Abſurdity in 


8 „(ei 6 
Ihe uſe his Grace makes of this way of 
conſidering . the Attribute of Fore tnomiedg 
in God, leads us to ſuppoſe that the ſame 
Difficultys made him ſay, all the other At- 
tributes of God are in him analogically: for 
1 canot imagine that a Divine of his Grace's 
Knowledg, Penetration, and Figure in tbe 
Church, would chuſe to deny God to be Ho- 
ly, Wiſe and Good, as we deny him to 
have Hands and Eyes; or that he would 


ſhock the Body of Chriſtians (by affirming 
God is neither Holy, nor Wiſe, nor Good) 
who almoſt univerſally believe God to be 
truly Holy, Wiſe and Good, in the ſenſe 
of thoſe words as they are underſtood in 
common Diſcourſe : unleſs he had well con- 
ſider d the Objections urg'd by Mr. Bale 
from the Manirhæan Syſtem againſt the Wiſ - 
dom, Goodneſs, and Holineſs of God, and 


thought them unanſwerable; and was con- 


ſuppoſing God to be Holy, Wiſe and Good, | 
as there is in ſuppoſing him to have Parts 
2 or Foreknowledg in a literal 
_— | 5 
Having thus propos d his Grace's Notion 
of the Attributes of God, and what ſeems 
to me to have led his Grace into it, I pro- 
ceed in the third place to offer ſome Conſi- 
derations on his Grace's Notions. OL 
1. According to his Grace's Notions, it is 
impoſſible for him to prove the Exiſtence of 
God againſt Atheiſts. For our Conceptions 
or Ideas that we ſignify by the term God, 
muſt be the Subject of Proof, whenever we 
bring the term God into a Propoſition: 18 
7 4 | C Bs 
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P. 16. 


P. 21. 
P. 19. 


his Grace ſays, Al eur beſt Conceptioni of . 


ferent from Truth & weighing in a Ballence u 

from Thinking, or as Light from Motion. 
"Therefore his Grace cannot proye the Being 
of God, or which is all one, the ExiſtEfice, 


Will fay, That what 5s infinitely hort of Truth, 


be prov'd; I would ask his Grace how he 


It is evident, he muſt either contradict his 


God dre infinitely ſhive of Truth, and as dd. 


\ 

4 

. 
th 
> {4 
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a 

* 
<Y 

£ 


of any Being that is really conformable+o” 
our Conceptions of God; unleſs his Grace 


and different fram Truth, can be prowd true. 
2. It being evident from the foregoing 
Article, that whoever — 57 o prove 
the Exiſtence of God, muſt have uch an 
Idea of God as is agreeable to the Truth of 
things, and conformable to the real Nature 
of the Being whoſe Exiſtence is propos d to 


7 


would define the term God, if he under took 


/ a 


to prove God's Exiſtence againſt an Atheiſt. 


Opinion, That aff our Conceptions of God are 
falſe, and aſhgn ſome Conception of God that 
he would ſtand by and own to be agreeable 
to Truth, or elfe acknowledg the Impoſſibi- 
lity of proving God's Exiſtence. - And Tam 
inclin'd to believe his Grace Would chuſe 
the firſt, becauſe there are ſeveral Paſſages 
in his Diſcourſe, which imply a nn 
of God that his Grace may perhaps ſtand 
by and own to be agreeable to the Truth of 
things; and that, as I take it, is of a Bein 
that is a general Cauſe of the wonderful Ea, 
in Nature, to which we cannot give any parti- 
cular Attributes or Perfeftions : (tho in reality, 
according to his Grace, this can be no bet- 
ter than an Analogous Conception of God, 
24 : 5 = any 


her Cm. 
any more than the Conception of him as a 
Hoy, Good, Merciful and Wiſe Being.) 


For his Grace ſays, That obſerving the Har- P. 5. 


mony in the' ſeveral Parts of the World, we 
are apt to conſider that we could not ſettle things 
in thas manner without Wiſdom ;, and thenct con- 
chade that God, who has thus ſettled matters, 


muſt have Wiſdom. And obſerving the Effectr 


and Reſults of his Wiſdom in his Works, we con- 
clude he has Underſtanding and Foreſight.) - 
And, ſays his Grace, it doth. truly follow that 
God muſt have theſe or other Facultys and Powers 


_ adequate to the 'mighty Effects which proceed. 


from them. And becauſe we do not know what 
his Facultys are in themſelves, we give them the 
names of thoſe P owers that we find would be ne- 
ceſſary to us- in order to produce ſuch Effects, 
and tall them Wiſdom, Underſtanding, and 
Fore tnomledg; but at the ſame time we cut 


bur be ſenſible, that they are of a nature alto- 
' gether different from ours, and that we haue no 


direct and oper Notion of them. Only we are 


ſure that they have the like Effects unto thoſe 


that do proceed from Wiſdom, Underſtanding 

and Foreknowledg in us. Which Words, as 
well as many other Paſſages in his Grace's 
Sermon, plainly evince that his Grace 


can have no other Notion of God, than of 


a Being that is 4 general Cauſe of Effects. 


Now if that be the Idea his Grace ſignifies 


by the term God, I will allow that the term 
God may be brought into a Propoſition, 
and the Being of God in that ſenſe will be- 
come - capable of proof, ' But if that be 
all that is meant by that term, I ſee not 
why Atheiſts ſhould not come into the Be- 

be. C 2 „ 


| Nam}. 
lief of ſuch a Deity ;- for they, equally with: 
heiſts, allow ſome general Cauſèe of all Ef.” 
- . fects to have eternally exiſted ; but, asI take # 
it, differ from them in the Attributes of 
that general Cauſe. - As for example, the 
j * Theiſt affirms the World was made by a 
3 wiſe Being, and thinks the wonderful Har- 
1 mony of the Univerſe an admirable Evi- 
. dence of the-Exiſtence of ſach a Being: 
On the contrary, the Atheiſt affirms Wiſ- 
dom is not neceſſary to ſuch a Purpoſe; but 
that all theſe admirable Effects may be pro- 
duc'd by Cauſes and Powers of which we 
have no Idea. And does not his Grace give 
up the point to theſe Men, in allowing the 
World does not po from a wiſe or in- 
telligent Being, but only from a Being con- 
ſider'd as a general Cauſe, of whoſe particular 
Attributes we have no Notion at all? Per- 
haps his Grace may think there will remain 
2 wide difference between Atheiſm and his 
Theiſm, becauſe he ſappoſes his Eternal 
Being to be Immaterial, and the Atheiſt - 
ſuppoſes his Eternal Being to be the Mate, 
rial Univerſe. But that difference is, a! 
conceive, of no conſequence : for if all the 
moral and all the other natural Attributes 
of God are given up as indefenſible, then 
all the Arguments for God's Government 
of the World, for rewarding and puniſhing 
Men in a future State, which are drawn 
from the Conſideration of the Attributes 
of God taken in a ſtrict and literal ſenſe, 
are given up. As for inſtance, Do not we 
argue for a future State from the Juſtice of 
God, and conclude that he will deal with 
; | dd | 
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every Man according to his Merit? De 
we not, from the ſame Attribute, conclude 
| the Neceſlity. of an Incarnate God. ſuffering 
for the Sins of the World? And do we 
not conclude from his Goodneſs, his Deſigr 


to ſave Mankind? And do we not infer 
from his Knowledg, that he takes cogni- 
Zance of our Actions; and from his Will, do 


we not infer onr Duty? But if none of 


theſe Attributes are in God, nor any others 
that we can conceive, we can never argue 


from them, nor infer any kind of Obliga- 


tion to Duty; for all the Motives to Duty, 
unleſs it be that of preſent Pleaſure (which 


is an Atheiſtical Conſideration) are ſolely 
drawn from the Conſideration of the Attri- 
butes of God taken ina literal ſenſe. How 

can Men know God's Will, when he has 20 


Wil? How can Men know they ſhall be 
rewarded or puniſh'd in a future State, or 
what reaſon have they to think there ſhall 
be a future State, but from the Conſidera- 
tion of God's Juſtice, which will certainly 
make good Men amends in another State 
for their Sufferings in this Life, and make 


wicked Men Sufferers for the Pleaſure their 


Sins gave them here ? But if we loſe the 
Uſe and Benefit of the Notion of God, 


that is, have ſuch a Notion as has no in- 
fluence on our Practice; what ſignifies con- 


tending with the Atheiſt about ſo poor a 
Speculation as the Queſtion of the Exiſtence 
of an Eternal Immaterial Being ? For whe- 
ther he be Material or Immaterial, if he can 

have neither Underſtanding, nor Will, nor 


Juſtice, it is all alike. Beſides, if once tbe 


Deity 


ö 1 
Deity be ſuppos'd to have no Underſtand- 
ing, Cc. I do not ſ how his Grace will 
be able to prove the Exiſtence of one Eter- 
nal Immaterial Being, if the Atheiſt fnould 
think it worth his while to diſpute that 
Point Wich ts Grace. 

3. His Grace has given up the Cauſe in- 
tirely to Mr. Bayle. For Mr. Bayle ſays, 

There is no anſwering the Manichaan Ob- 

jections againſt ſome of the Attributes of 

God, without captivating the Underſtand- 
ing to the Obedience of Faith, or believ- 
ing againſt Evidence; that is, believing God 
to be good, tho it be evident, ſays he, he 
is not ſo, and believing him to be wiſe, 
tho it be evident he is not ſo. And what 
ſays his Grace? Why he owns God is not 
good nor wiſe, and thereby yields to the 
force of Mr. Bayle's Arguments. Only Mr. 
Bayle continues to believe God is good and 
wiſe, againſt the force of all Human Rea- 
ſoning ; and his Grace ſappoſes God is nei- 

ther wife nor good: which two do not 
much, if at all, differ but in words; for 

Mr. 'Bayle's Good and ,Wiſe againſt Evi- 
dence and Argument, is much the fame 
with being neither good nor wiſe, * © 

4. According to his Grace, it is a mat- 
ter of no great conſequence what Notions 

Men have of God. He thinks, that On- 
who imagines God to be a mighty King that 

firs in Heaven, and has the Earth for his Foot- 

_ ſtool; that has Thouſands of Miniſters to at- 

tend him ; that has great Love and Favour 
for fuch as obey his Orders, and is in 4 Rage 
and Fury againſt the Diſebedient; and believes 
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theſe things literally," will be ſad iq virtue of 


that Belief. And he calls thoſe Officiou'and 


Tripert nent, that raiſe Obje&ions againſt ſuch P. 17. 


a Notion, and put them in Peoples Heads. © 
.'T am extremely pleas'd with hisGraee's 
Charity in this place, and think it very 
well becomes a Father in the Chnrch of 
Chriſt; the Principles of whoſe Holy Reli- 
ion do not damn the World for Errors in 
Faith, ſo much as the Clergy when afſem- 
bled in Synods think it does, or at leaſt 
would perſuadeothers that it does: but yet 
I beſeech his Grace to conſider, Whether 
it is not as dangerous to leave Men to 
themſelves with {ach erroneous and vicious 
Conceptions of God; for if they will but 
give themſelves the leaſt trouble to reflect 
on their own Notion, they muſt find no- 
thing is ſo eaſy as to lide into Atheiſm 
from the Belief of a God, which they take 
to be ſuch a filite, limited, corporeal, im- 
moral (as Fury and Rage import) Being as 
his Grace deſcribes. I hope his Grace is 
of Opinion, That the Being of God, 
which is the Foundation of all Religion and 
Morality, is capable of the cleareſt proof 
imaginable; and conſequently that there 
is no danger of well-meaning Mens running 
into Atheiſm, if they ſhould happen to 
convinc'd that they have erroneous Con- 
| n of God. But ſuppoſe his Grace is 
of the Opinion of Twly and Simonides, and 
thinks the Queſtion of the Being of God a 
difficult Problem, and that it is dangerous 
to diſturb Men in their wrong Notions of 
God, for fear they ſhou'd have no Notion of 
7” FW him 


„ 3 
him at all; I muſt confeſs ee ME 
with his Grace, in thinking it wou' he 
reaſonable, even on that Suppolition,. to | 
forbear objecting to a wrong Notion, | Evi-. 
dence ought to be the ſole ground of Aſſent, 
and Examination is the way. to arrive at 
Evidence; and therefore rather than 1 
wou'd have Examination, Arguing and 
Objecting laid aſide, I wou d chuſe to ſay, 
That no Opinions whatever can be; dange- 
rous to a Man that impartially examines 
into the Truth of Things. And this 1 hope 
his Grace will aſfent to upon - ſecond 
Thoughts, rather than prevent ſo much 
qoor Preaching as his Grace muſt: needs. 
o, by arguing thoſe Men guilty of Offci- 
ouſneſs and Impertinence, that wou'd reclaim. 
Men from ſuch an Error as believing Gd 
to be like a Man, if once the Clergy come to 
be of hisGrace's Sentiment. 85 
5. His Grace, by denying God to be a 
holy, wiſe, juſt Being, plainly contradicts 
all thoſe Paſſages of Scripture, where the 
Example of God is recommended to our 
Imitation. When the Scripture bids us be 
Holy as God is Holy, and be Merciful as 
God is Merciful, &C. it plainly ſuppoſes us 
to underſtand the nature of thoſe Attri- 
butes in God, and that they are of the ſame ; 
nature with thoſe Qualitys in us. For how. | 
elſe can they be a Rule to us? How can 
we imitate. the Holineſs of God, unleſs we 
know wherein his Holineſs conſiſts? If his 
Grace's Notion be admitted, all ſuch Pre- 
cepts are pure jargon, and ſignify nothing. 
For if the Scripture had ſaid, Be ye Holy 
as 
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but only analogicallyfſuch ; juſt as Time ah 


a Line are made to reſemble one another. 
For ſuppoſe the Scripture did repreſent God 


thus by three Perſons, yet if the Trinity of 
Perſons be but ſuch a figurative vr analogical 


Repreſentation of ſomething in God, I ſee 
not how his Grace can juſtify the putting it 


into a, Creed, or the Articles of the Church, 
to be ſubſcrib'd and profeſs'd, any more than 


the other figurative Expreſſions of the 


Great God. And when a Church has ex- 
preſly rejected other Metaphorical and Scrip- 
tural Repreſentations of God, ſaying, Arr. 
1, That God is without Body, and Parts, and 
Paſſions ;, ought ſhe not for the ſame reaſon 
to reject this like Repreſentation of the 


Deity, by a Trinity of Perſons? The former 


Repreſentation of him by Parts and Paſſions 


is rejected for this reaſon, becauſe tis not 


ſtrictly true, but only a Reſemblance or Re- 
preſentation to us. And according to his 
Grace, the ſame reaſon lies for rejecting the 
latter, viz. three Perſons. So that Limagine 


there will be (by his Grace's account) the 
fame reaſon for putting this into the Arti- 
cles of Faith, viz, that God is without diſ- 
tinction of Perfons, as well as without Parts 
and Paſſions. And therefore either his 


Grace has forſaken the Faith of the Church, 


who rejecting the one, and maintaining the 


other, muſt be ſuppos'd to account only 
one of them an analogical Reſemblance; and 
the other to be real; or elſe the Church 
may poſſibly appear not to have acted im- 
partially and fairly, in making ſo great a 


"difference, as to admit the one Point into 


the 


CER 


the Articles. (nay to prefs it. on * Belief 
by Anathema s) and to renounce the other, 
tho it has the ſame ground for Admiſſion 5 
as the former. | 
Nay, there ſeems greater ron for leav- 
ing the three Perſons ut of the Article; be- 
cauſe bodily Parts and Paſſions (which the 
Church renounces) are literally and ex deen 
aſcrib'd to God in innumerable Texts o 
Scripture, as all grant: but the Trinity a 
Perſons is ſupported - by remote and diſpu- 
table gy = which ſome affirm are 
not I ws And ?tis hard reaſoning upon 
Con equences and equivalent Senſes o of Texts, 
when there is only an uncertain Analogy in 
the caſe. So that on his Grace's Principles, 
the Unitarians will think it very unrighteous 
dealing, that Men muſt renounce the ex- 
preſs Letter of a thouſand Texts, which 
aſſert Parts and Paſſions in God, becauſe tis 
ical; and yet be conſtrain d to 


all but analo 
profeſs, at t 
three Perſons in God, which is .not expreſs 
Scripture and if it new, isas much ana- 
logical as the other, w Hich for that reaſon 
is renouno d. vs: 
And when read 2 - chivintly his Grate 
ſpeaks of one, who in the ſimplicity of his Heart 
— God to be ſiting in Heaven, nay to 
be often in a Fury and Rage (which is a cor- 
rupt vicious Notion © God, as well as de- 
ive) ſaying, Could any doubt but he would 
p fav'd by virtue that Belief? and. alſo 
that we — be oblig d to do our duty to God, 
tho we know no more of his Perſon or Nature, 
than that he is our Creator or Governor I 
D 2 cannot 


e ſame time, a diſtinction of 


Y : TOTES 


P. 8. | 


”— 
F 


_ doubts not m —- 
bow then can he be | 
| 1 Svciniun alt bh damn'd everlaſting- 


< 250 e 


, Avila bur Eg of Mis Orate's Cha- 
a 107 Wool abhot to declare in an open Af. 


that ſuch Men ſhall wabowt don. 
WY 2 ing! 9 who believe fd more of. 
s Perſon Malm, than that he is 


Eteatot and GoyerhdFy of who have not a 


worſe Notion of « = Xian theſe, whom' he 
8 I mall not ask 
doubt, that an A- 


ly, becauſe 1 Wilk not fuppoſe His Grace will 
bets make muell a Profeſſion, or that he 


ca judg the Belief of füch an one (who 


nis the” Comme Sint ty) to be worſe than 


lis, of whoſe Salvation he will not admit 


any doubt. 

* 5 his bite has fails. of his 
main Deſrgi pretended in this 'Diſcourſe, 
bid. to manifeſt tile Pivint For cknowlede r 
fi Wert + with the Heedbm of Man WII. 

1½. Inſtead of Tthdring theſt two münze 


cConfiſtent, he Ras deny T ehe he df them, 
" Forekhowſely: in „Gedz yota- 
Ken, ro be at all. r Rue the Conſiſten- 


cy of rwo Ptopöftsne Ever im plyt that 
both of them may be true, his Grace, by 


| His being driven thüs to deny the one of 


them; has intimated, that the Two are 


ddt cönſiſtent; And therefore the Title of his 


Diſcourſe might/ mere properſy have been, 
The Divine For ekitowlelly ; in a proper vfenſe; 
not coufeſtent with the” Freedom of Aal v Will, 
and therefore deu 40 he in God at ally But; \ 


, He tells us, that tho, (properly) and 


e God bas not that Foreknow + 
ledg and Underſtanding Which we n to 
him, 


n 


. eren ene *. 3. © 


_w 


0 290% 
nim, vet that he hat h other 7250 Pa N 

. Pn. Mende . * 
* have s Like tot 75 * at proce 

— lem, arid Foreknowle "Th 5. KI 
1 us ws as great Difficulty as ever 
for it will he as — to reebacile, contingent 
Events, or the free Actions of 
to a Power equivalent to the e 
we conceive to be in God, as tis to recon- 
eile them to ſuch Pecs de it af, No; | 
ſuch Power is equivalent to the Borekn' now-. 
ledg we aſcribe to God, which does not an- 
ſwer to that which is the only or Principal 
thing we intend by ſuch Aſctiption, and 
which is imply di in all our 8 Ire 
xnowledg, vic. a. certainty of Mind con- 
cerning ome diſtant future Event.. This 
+ the Effect, or rather the Nature of Fore- 
knowledg in us, to make 151 certai 80 what 
will come to; paſs: and if God's Faculty 
(aid to; be equivalent. to HO we conceive 
in him) do include, his Certainty concern 
ing the Events, Which we call contingent; 
here is the Difficulty Kill remaining, to 
make, this Certain Torn Contingency con- 
ſiſtent, Whatever e nature of God's 
Foreknowledg.. 95 

. 1: conceive his Grace mittekes f in 5 
That Ferirewierp . nh Af d 10 God, to 
geve: 194 4 Notion of the Gertainty: of #he. Divine 
Action; ſince tis evident from Divine Fre- 
dictions in Scripture, that tis to give. us a 
Notion * God's being at a full certainty, 
not only of his own Ads, but. 22 of the 
NY of Mev, What x: phy Shall terwards 


— 
* „ 3 PR $a 


* That 


7 — 


we 4. > SA 

G po That he might ſhew ſome reaſon for 

5 denying proper Foreknowledg in God; his 
F. 13. Grace 33 That Foretnomledę in us, if cer- 

| Fain, Cannot conſiſt with Contingency ; tho what 


= we Call. ſo in God, may. But ſince the De- 
=_ 4fſignof Scripture-Prophecys was to inform 
Men of future Events, reckon'd among the 
moſt contingent, will not this Poſition make 
thoſe Predictions of ſuch Events either of 
little uſe or little credit? What Events are 
more contingent, or what Actions more 
free than what were foretold of Hazael ? 
2 Kings 8. 11, 12. and of Fudas ? John 6. 
64. I ask whether ſuch Divine Predictions 
wou'd not beget a certain Foreknowledg or 
Faith of theſe Events, in a true Believer ? If 
not Foreknowledg, then of what uſe were 
they ?. If not certain Foreknowledg, of 
= what credit were theſe Prophecys? It Men 
=_ cou'd certainly know that God is true, and 
1 - *twas he who ſpake by the Prophet; they 
3 muſt needs certainly foreknow what Was b 
thus foretold 'em: So that either. here is 
certain Foreknowledg in Men of what is 
moſt contingent, or no Events and Actions 
muſt be ſuch. And if after all that his 
Grace has ſaid, there can be certain Fore- 
knowledg of the moſt free and contingent 
Actions, even in Man thus inform'd by God; 
then he will have no reaſon to deny proper 
Foreknowledg to be in God, upon this ac- 
count, that with ſuch Foreknowledg no 
Contingency of the Event can conſiſt. 
4thly. It appears to me that his Grace is 
not conſiſtent with himſelf in the Point un- 
der debate; for having granted that Fore- 
ö * knowledg 
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knowledg, and Decrees in God, about con- P. 13. * 


tingent Events, are certain, he in another 
Per tells us, that (what we call) Fore- 
or not being of what is ſaid to be. foreſeen or 
predeſtinated: Which is as plain a Notion, 
as can be given of Uncertainty. For cer- 
tain Foreknowledg of a thing, and a certain 
Decree that it ſhall” be, muſf imply that it 


ſhall be; which is a contradiction to its ne- 
ver being. Tis the ſame as to foreknow 
certainly that a thing ſhall be, Which never 
mall be; which is far from ſhewing a Con- 
I know it has heen often ſuppos'd in this 
Diſpute, that the Divine Preſcience of mens 
freeſt Actions, may conſiſt with the Poſlibi- 
| lity of their not being as conſider'd in their 
Cauſes, but never that it could conſiſt with 
their not being abſolutely, nor does his In- 
ſtance in St. Paul imply it. So that tis a 
little ſtrange his Grace ſhou'd ſay, Only 
F this we are ſure, &c. and that in à Dif- 
courſe deſign'd to check and baffle the Con- 


owledg in him may conſiſt with che being P. 3r. 


fidence of human Underſtanding, in its elfe 


Determinations about the Preſcienceof God, 
his Grace ſhou'd venture to ſpeak ſo poſi- 
tively, and ſhou'd happen to ſhew the moſt 
earneſt Aſſurance in that which to the reſt 
of the World has appear'd to be the very 
darkeſt part of the Diſpute ; and therefore 
they durſt not ſay what, his Grace ſays, is 
the only thing he is ſure of, and which 1 
imagine after all is a plain Miſtakke. 

- Beſides, This Aſſertion agrees not with 
-what his Grace had deliver'd before, viz. 


(32. ty. | 
That: * tio Irmer Notion of God's: 
| kpowleds and Predeterminas oy of Slee: 
4 Alan LE llinq ba yh Sis Role 0 LET 
AN n we ought n mort to determine 
= Ws oy 2 * * DING 
— ar e ee ee Senſe of . 5 
— 4 het. And yet what his Grace in the 
a os N bas ſaid no man 
— to do, 


y. thing 100 5 
; W 4 before „ 
determin d 


ſiſtent with che Davine — and Xt 
_ deſtination, of which he as: $99 Notion, 
and ſays, This we are ſure ef, that it (Fore- 
knowledg) may. with the being or not 
ne i: ſailgobe foreſeen or Predeſti 

nat 137 ee 
_ And indeed If this be all that follows 
4 from: the-Divine Pradaſtinatian, that what 
9 he has predeſtinated may yet eventually not 
ns I cannot. ke how — l of Pre- 


age, fron 1 8 ne 
2 „Lum 
R the Church, basprov'd.; Aer by his Grace's 
| account, his Predeſtination of ſome to Sal- 
vation ma gonſiſt with its not being ac- 
complyſh'd,' which I am apt to think cannot 
be intended in that Article. | 
"Wherefore, upon the whole, 1 don't ſee 
| | butghe-World hag. been as wiſe and as quiet, 
if their ordinary Notions of God's Attri- 
butes had never been diſturb'd eſpecially 
fince his Grace cenſures thole as very afficions 
end impertinent, and by no means to be excnus bs 
6. w 


W 


(6 
who di 8 meal Tens i eg lg em the Er- 
_ «rors OF their falſe Notions of God And tho 
he adds 1 7 1 ro hr F. 17. 
uft be anſmer d jet I don't | 
( plead this, ha having told us be- 
225 bar th; Corry fm 2 to. be P. I. > 
eq 72 it were off As of Conp Hap 
wt. — — Hagd ia . le, not yere the 
Olyettions: raid, that unit be anſwer d. 
his Grace may; probably, . this. Attempt, 
2955 r the e nf: he owns 
laſt been laid aſide, b his preaching 
| on 5 which he ſays * nom 
venture to bring into the Pidpit, exceßt ame | 
yer young. pr impr rudent Preachers. 6 
Lis hard to conceive his Grace cou'd have 
any Brent e th cute the Sceprici/m of, the 
the ordinary Concep- 
1K L as, and leaving u 
"Fg — — any ba determinate. Notion. « 
4 þ one eſſential Attribute. - The-Un:tarians in- 
| deed have attack'd the perſonal Attributes, 
and almaſt ſtagger d the Age as to the Tri- 
. ene Cod; but they left us 
he eſſemial Attributes ſafe, and maintain 
th Widow, Juſtice: and Goodneſs of God 
earneſt Zeal. And now if. theſe, muſt 
5 wigs Boy up too as improperly attributed to 
Cod, whither will matters run? Whither 
| not ſo much as ſay, 
God: knows whither, if he has pro no 
| Keowledgat all. | 


What if a take his Graceꝰs : 
Principles, and tell us our Notion of the 


„ e 


iadeed ! When one ma 2 1 


1 IE ah ag 


LW. 
be taken properly and ſtricly; and alſo the 
_ Notion of the Union of the Divine Nature 
to the Human in Chriſt Jeſus, and our No- 
tion of God's creating the World; and that 
it only means, there is ſomething as good as 
but one God, and as good as a perſonal U- 
nion, and equivalent to Creation? What 
ſnall we ſay to em upon his Grace's Scheme? 
His Grace might have ſome little plea- 
ſure in poſing his Audience with a few inno- 
cent Riddles in Agebra: but if he intended 
*em for this uſe, vic. to make em parallel 
with our Ideas of God, or to inſinuate that 
Chriſtians can make no more uſe of their 
Notions of God, than his unskilful Audi- 
tors cou'd of thoſe Mathematical Difficultys; 
that they can no "otherwiſe believe their 
Creed concerning God and Chriſt, than the 
Unlearned can believe his Problems (whick 
is not at all, if the Senſe and Meaning of F 
Propoſitions be the Object of Faith, with- | 
out which Letters and Sounds ſtand for no- 
thing in a Creed) Tay, if this way deſign'd 
to make all our Notions of God paſs for | 
Riddles in Divinity, not to be underſtood, F 
nor made uſe of (which follows rhe other) l 
doubt but little credit will be'gain'd by it 
to Religion. ot ns on e 
Tho I'm far from abuſing his Grace's 
OO OY, yet methinks tis 
ſome comfort to conſider, that ſuch gene- 


rous Charity which ſo tenderly guards from 
Cenſure thoſe honeſt Minds, who aſcribe 
bodily Parts and the miſerable Paſſions of 
human Nature to their Creator, will doubt- 
Jeſs be more favourable to ene who only 


aſoribes to him the Power of Pellet and 
_ Will, and ſuch as the more noble Operations 
of Man, who is made after the Image of 
God, and ſo not altogether different. 


i 


And the rather, becauſe 1 have avoided 


the Crime he warns us of, viz. of being of- P. 17. 


cious and impertinent in putting Objectians into 
honeft Peoples heads, againſt their common: 
Notions of God according to the Letter of 
the Scripture. For I have the honeſt Peo- 
ple on my ſide, and the literal Repreſenta- 
tions of the Text alſo ; and can never be 
charg'd with perplexing weak Brethren with: 
Notions and Curioſſtys, for eſtabliſhing the li- 
teral and common Notions of God's Wiſe 
dom, Juſtice, Goodneſs, &c. whatever: be 
thought of ſuch as deſtrqy them. Nor am 
I dealing with any weak Brethren, whilſt I 
am only objecting to his Grace, whoſe nice 
and profound Genius ſhown in his elaborate 
Sermon, ſets him at as great a diſtance from 
the Rank of 'weak Brethren, as that was from 
their Capacity or Power to make any great; 
1 ↄ ↄ c » 
- Having: offer d my Reaſons againſt his 
Grace's Notion of a God without Underſtand- 
ing, Wiſdom, Goodneſs, &c. I come in the 
fourth place to conſider what may. be ob- 


jected to me from his Grace's Sermon. His 


Grace ſays, in behalf of this Analogical 
Knowledg of God, That when we would help P. 
4 Man to ſome Conception af any thing that has 
not fallen under his Senſes, we do it by the com- 
paring it to ſomething that already hat; by of- 
fering him ſome Similitude, Reſemblance, or 
Analogy to help his Conception. As fer exanmr 
8 e ple, 
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takes the 


e 2 


magine, has thoſe — nt realy Paper 
72 75 5 Maps! that 'repre 1 are mak 
ſhowdd 1 raw & 10915; 

r Pots e Sep tee erent 2 hr Un- 
der ſtunding. His Grace herein plainly miſ- 

ſe of Maps, which are not de- 
ſig nid to repreſent Mountain, Valleys, Lakes 


r to thoſe wWho have no Ideas of 


them. Maps ſuppoſe Men to have thoſe 
Ideax before- ham 5j and the ſeveral Figures 
and Marks in Maps are not deſign d to give 
Men thoſe Ideas, but by Marks agreed on 


bythe World to ſignify thoſe — Ideas: 


and they no morę repreſent theſe things 


themſelves, than the Wind that ſtand for 
Sounds repreſent Sun. Thus a River ina 

Map repreſents not Water, nor would ever 
give a Man any Idea of Water, but is a 


Mark in a Map agreed to ſi gaify Mater to 


thoſe who know what, Water is ; as the word 
abu is agreed to ſignify à certain Sound to 
thoſe who' knew — Sound before. There 


are ſome things which Maps do repreſent 


o us, and that with the greateſt Clearneſs ; 
uch as the winding and turning of Rivers, 
the ſhape of a Country, G. but Hat they 


dss not repreſent thus clearly to us, is not to 


be unde by che mere view of Maps in 


| . way than as Words by 1 


lignify 


OY” * * 9 
0 go * big Gris wayrof _ 


2 Is 4, e Tar teach 4 


his Grace, OF any other Man, .to-a 
other -offble way of Inſtruction, 3 
give a Man 1 Rees 0a OErrR AY 
Ebbe as not 
inted with, or elſe to e We a 
or Marks, ve” hich are not e to re 


ſeat, but to ſi nify Ideas know | 
hand. And if theſe are the po gan wa 

ef Iuſtruction, bis Grace's way by, * 
is no way of Inſtruction at all. Either. 
Marks in Maps repreſent things traly,: a 
are only Marks ſtanding for Mess, Words 

do for Sounds... If the Marks; repretent 
things truly, then they do not repreſent 


things analogically; if they are o Marks. 
for Ideas as Words are for S0 2 


cannot be deſign nd to repreſent 
all, but they ſuppoſe Men acqua | 
the things themiclyes before. Nou his 
Grace's Analogical Knowledg mult be a way 
of :Knowledg between theſe. two, which 1 

ink is impoſbble for him or any. one to 
define and deſeribe by any inſtance, in Any 
— wlateger. F ut 

His Graceuſes ſevera} other: W 
how that other Sciences are Parr OF us + 
Atalogical way z bat the Principles already 
advanc'd with relation to his Grace s Exam- 
ple. of Maps, mau be apply d to thoſe, o- 
Tbers (Which are afl of the ſame kind with 
that of Maps, ant procted on the ſame 
| NEG by any intelligent Reader. 
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Tbus 1 have laid before his Grace what! 
hought fit to ſaf onthe occaſion,of his 
Sermon. I have indeed been very ſhort; 
but conſidering that I ſpeak” to one of his 
Stace's Learning and Penetration, and that 
this matter is not likely to be conſiderd by 
any but the Learned, I thought there was 
no need to inſiſt more largely on ſeveral 
things that might have been thought neceſ- 
fary for the Information of ordinary Rea- 
ders. But I hope T have ſaid enough to 
make his Grace employ his Thoughts once 
more on the Subject, and give us a further 
Eclairciſement on the Subject of this Sermon, 
and of his Book De Origine Mali; which I 
wiſh he may perform to the ſatisfaction of 
the Publick, and thereby prevent my deſign 
of handling theſe Queſtions : which would 
not be thought ſo difficult as ſome imagine | 
em to be, if Men would but be willing to 
bring every Propoſition they uſe to the trial. | 
Whereas, Men will for ever eſteem ſome » 
Propoſitions to be ſacred and true, and ne- 
ver ſuſpe& them of Falſhood; and that is 
the true reaſon why they are ſo confounded, 
And advance ſuch contradictory Schemes a» 
bout the Preſcience, Wiſdom, Juſtice, and 
other Attributes of God. But if they 
would impartially examine every thing 
(how Sacred ſoever it may be to them be- 
fore they examin'd) all things would then 
appear harmonious and conſiſtent in the In- 
tellectual Syſtem, as they do in the Mecha- 
nick Syſtem of the Univerſe, '- 
crab 3:6 605 5 Sod 
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A Dvices from Pamaſſiu, in two Centuries; with 
FA. the Political Touchſtone, and an Appendix 
to it. By Trajano Boccalini. To which is added, a 
Continuation of the Advices, by Girdlam Brian of 
Modena. All tranſlated from the alia by ſeyeral 
Hands. Revis'd and corrected by Mr, Fobn Hughts. * 
A Collection of State Tracts publiſh'd on occa- 
ſion of the late Revolution in 1688. and during the - _ 
Reign. of King William III. Wherein are ſome ra. 
markable Pieces never before printed in Engliſh, 
and many of em written by the moſt conſiderable 
Hands....in 3 Yol BN os». 
A Confutation of the Reaſon and Philoſophy of 
Atheiſm; being in à great meaſure - either an A- 
bridgment or an Improvement of what Dr. Cl. 
worth. offer d to 5 in his True Intellee .. 
- tual Syſtem of the Univerſe., With an Introduction, 
S containing an impartial Examination of what hae 
Learned Perſon advanc'd concerning the Doctrine 
| of a Trinity in Unity, and the Reſürtection of the 
A Practical Expoſition on the Church-Cate- - 
hiſm, in ſeveral Diſcourſes on all the Parts of it. | 
By. Matthew Hole, B. D. ſometime Fellow of Exeter ©; 
College in Oxford, now Vicar of Stokegury in Somer- 
Kit., At. oo oo ET,” 
DG s Hiſtorical Collections from the Year 
1617. to the Death of K. Charles I. abridg'd and 
improy'd. as, the Trial of the. E. of Straf- 
* or, 5 33 different Method from any yet publiſh'd. 
n 6 Vol. 7 FO w 5 
- The Phenix, or a Revival of ſcarce and valuabte 
Pieces, no where to be found but in the Cloſets of 
the Curious, In 2 Vol. Containing an Account 
of Origen and his Opinions- The Declaration of 
ill. I. Pr. of Orange. John Keymor's Obſervations 
don the Dutch Fiſhing, Hampton - Court Conference. 
EX. Charles I's Coronation Sermon at Scoon, and the 
manner of his taking the Covenant, States Gene- 
| e | ral's 
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